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I HEN I ſaw the Doctrine of the 
BleſſeR, Trinity Stated and Defend- 
eds. utider your Names, adverti- 
ſed in our publick News Papers, 

the Importance of the Subject, 
and an earneſt Deſire of having 
my judgment fully ſettled in 
| ks. this Point, made me very impa- 

tient to ſee the Book. I thought the leaſt that could 
reaſonably. be expected from ſuch a Combination 
of able Pens, was, to ſee the Queſtion clearly Sta- 
ted, and fairly Argued, the moſt material Objecti- 
ons Obviated, and the Whole ſet in a diſtin and 
proper Light. But having now conſidered and ex- 
amined what you have. offered upon this Head, 
with all the Application and Exactneſs I am capa» 
ble of, I muſt own, that 1 find my ſelf ſomewhat 
diſappointed ; and that I cannot at all ſatisfy my 
Underſtanding concerning the Truth of ſome Gene- 
ral Principles you have laid down, or the Conclu- 
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ſions you have drawn from them. I ſhalt therefore 
rake tbe Liberty to offer you ſome of thaſe Reaſons, 
which, till you can inform me better, muſſ incline 
me to think, chat you have laid the great Streſs of 
Obriliianity, the Peace of Mens Conſciences, and 
the Salvation of Souls, ,upon a mere precarious 
Foundation, which is notat all ſufficient to ſupport 
ſuch a Weight; that you cannot yaur ſelf, upon 
your pwn Principles, have any rational Confidence 
towards God; and that thoſe ſerious and plain 
Chriſtians, to whom you appeal, and for whoſe 
Sake only you have written this Book, muſt either 
I alige their Reaſon and Underſtandings in the 
great Articles of their Faith, and content themſelves 
to believe implicitly as the Church believes, or elſe 
be left under endleſs and inextricable Doubts and 
Perplexities about their Spiritual State, and the 
Salvation of their Spuls; ſince you bave pinn d 


them gown under the Penalty of eternal Damnati - 


90% Hr at leaſt as they expect any Govenant Mercy 
16 * 85 to the Fefe a Point, | which, 12 
a fair Enquiry, they muſt in all PDabifixy fiad to 
be extremely -Noubtful at leaſt, if not weterly Re- 
4 not only to the Natur and Reaſon of 
hings, but to the plain repeated Dectarations of 
God Te re Chriſtian Reyelation. Mt ada 170 

bat 1 may not omit any Thing that is materi- 

11 ho remarkable a Performance, I ſhall begin 
With 7755 Title page; and here, by The Dottrine of 
the B ed Trinity Stated and Defended, 1 preſume you 
meap only your own Judgment, or Opinion, Sta- 
red, Hefended, concerning the Senle of Scrip- 
türe, as it relates to the Doctrine of the Trinity: 
have, e 1 imagine, ſufficient Reaſon to take this 


_ 


for granted, ſince tis certain that as Proteſtants, 
_ or even as fallible Creatures, you can mean no- 
thing elſe by it. But whether you mean ſo or no, 
T think it will be the more neceſſary here to _ | 
| guiſh 


&z 

guich between your Opinion, or Senſe of Scripture, 
and Scripture it ſelf ; becauſe otherwiſe, as es 
have managed the Matter, I fear, that not a Few 
of your too eaſy and believing Readers might be 
n great Danger of miſtaking the One for the O- 
ther, and of ſubſtituting, without more ado, your 
. or Senſe of Scripture, in the Place and 
tead of Scripture it ſelf, N 


a Indeed were Men Infallible in their Judgments, 
& and known to be ſo, there wauld be no Need of 
| diſtinguiſhing between their Senſe of Scripture, and 
Scripture it ſelf, becauſe their Senſe in that Caſe 

maſt neceſſarily be the true Senſe; but where they 
| are not thus Infallible, it is very unfair, and very 
preſuming, to write as if they were. I would be 
as tender as poſſible of charging you with any 
Thing that you are not plainly guilty of; and 
the ſetting up for Infallibility in Matters of Faith, 
maſt appear with ſo ill a Grace in Proteſtants, 
and eſpecially in Proteſtant Diſſenters, that I hope 
ybu will be ableand ready to clear your ſelvesfrom 
any ſuch Imputation; only, I could wiſh you had 
not made ſuch a Vindication neceſſary, or that you 
had not in any Caſe laid your ſelyes open to the 
ill Conſequences of a ſuppoſed Infallibity. nd 
1 ſhall not inſiſt upon your poſitive and dogma- 
tical Way of Writing, as if you were as certain of 
what you were contending for, as you are that the 
Sun is up at Noon Day ; nor ſhall I urge againſt 
you, your not once ſuppoſing or allowing that 
you may poſſibly be miſtaken in this Caſe, and 
therefore, chat it would not be ſafe for ſerious plain 
Chriſtians abſolutely to depend upon you; but 
that they ought with the utmoſt Impartiality, and 
with equal Fairneſs and Indifferency, to conſider 
and weigh the Evidence on both Sides, ſecking 
Truth only, for its own Sake, without regarding 
whether the Weight of Humane Authority, or any 
4 of 
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of the Intereſts or Advantages of this World, be 
for or againſt it. Certainly ſuch an Acknowledg- 
ment, and ſuch Advice, at leaſt once for All, had 
been but open and ingenuous in Thofe, who did 
not pretend to be Infallible. But what I would 
naw take Notice of, and make ſome Remarks up- 
on, is, that you ſeem to me direRly to claim Infal- 
libility in Matters of Faith, only you have ſoften- 
ed it a little by giving it another Name; your 
Words are theſe, p. 5. We are far from pretend- 
ing to an Infallible Judgment about Goſpel 
© Truth or Error ; but we take it to be an agreed 
© Point with Proteſtants, that there may be Cer- 
tainty, where there is not Infallibility; and 
© None can deny this, unleſs they will venture to 
© aſſert, that we can in no Caſe know we are in 
« the Right, but by being aſſured that it is im- 
© poſhble for us, in any Caſe, to be in the Wrong,” 
This I think muſt be allow'd to paſs for a very 
peculiar and remarkable Piece of Reaſoning; for, 
1, Here is Infallibility Claim'd and Diſclaim'd, 
Aſſerted and Deny'd : You are far from pretend- 
ivg to an Infallible Judgment about Goſpel Truth 
and Error; and yet you pretend to Knowledge or 


Certainty in thoſe Matters, which is the higheſt 


Degree of Evidence that Humane Underſtandings 


are capable of; and therefore, if you are not In- 


fallible ſo far as your Knowledge or Certainty 
89s, it is impoſſible you ſhould. ever be Infallible 
_—CEERT _ 3 
2. Here is a General Principle laid down, a Point 
which all Proteſtants are ſuppoſed to be agreed in, 
that there may be Certainty where there is not In- 

ilibility; but this being, to my Underſtanding, a 
Plain Contradiction, I ſhall never believe that all 
Proteſtants ate agreed in it, till \ have better Au- 
thority for it. The whole World is agreed that 
there may be Certainty, ſtri& Infallible Certainty in 
Y +354" 4% 414 . * Sa > 02 tb. "- Matters 
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Matters of Science; but they muſt be very weak 
Proteſtants, if there are any ſuch, who talk of Cer- 
tainty in Matters of Faith; you cannot be certain 
of any Thing at all, if you are not infallibly cer- 
tain of it; and if you pretend to infallible Certain= 
ty in Matters of Faith, or Opinion, I hope you 
will not diſclaim Infallibity in thoſe Matters; hut 
if ic is only a fallible or uncertain Certainty that 
you claim in this Caſe, you may take it with all 
my Heart, and I wiſh you much Good of it; be 
as fallibly Infallible, and as uncertainly Certain as 
you pleaſe ; this is a Privilege, which'tho" it may 
not perhaps expoſe you to much Envy, yet I can- 
not engage for it, that it will not expoſe you to. 
ſome Ridicule. | 
3. And which is ſtranger ſill, if poſſible, it is 
ſaid, that None can deny (this Contradiction) that 
there may be Certainty where there is not Infal- 
libility, unleſs they will aſſert (another Contradicti- 
on) that Men cannot be Certain or Infallible in 
ſome Caſes, without being ſo in all; or that no 
Map can be Infallible in any Caſe, without bei 
abſolutely and in all Caſes beyond the Poſibilicyot 
Error. By what Forceof Magick you have drawn 
this Conſequence; you have not inform dus, and per- 
haps tis a Myſtery which you cannot, and there- 
fore in Prudence will not explain; or poſſibly it 
might not conſiſt with your deſigned Brevity; and 
ſo you have reſerved it for your' next. But be 
this as it will, I think it is evident that Infallibility 
mult go as far as Certainty, and that no Man can 
be certain of any Thing at all, of which he is not 
infallibly certain. If you intend to diſclaim: Infal- 
libility only in this Senſe, Infallibility in eve 
Thing, or an Impoſſibility of erring in any Cale 
at all, the Pope and Church of Rome never pu 
tended to ſuch an Infallibility ; nay, the Apoſtles 


themſelves were not- infallible in this Senſe, they 
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were 
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ility of Error in all Caſes whatever; we find 


St. Paul ſometimes. giving his Advice only, with- 
out pretending. to an abſolute Certainty, or infal- 


lible Judgment in the Caſe; at other Times we 


fad the Apoſtles differing in their Judgments, and 
debating ſeveral Matters among themſelves, which 
could not conſiſt with abſolute Certainty, or In- 
falibility, in thoſe Caſes; and indeed in many 
Inſtances the Apoſtles themſelves were plainly left 
ta act upon the common Principles of Humane 
Prudence, and the Appearances of Probability only, 
4 that abſolute Certainty, or Infallibility, 
which they-had4n other Caſes; they were doubt- 
leſs Infallible in whatever they delivered as the 
Mind and Wil: of God concerning Mens Duty, 


and the Way and Means of Salvation: And this 


is a the Iafallibility which the Romani pretend 
tow an Infallibihty in declaring what is, or is not, 
_ a Matter of Faith, of neceſſary to Salvation; and 


Þ cannot ſee that voi are inclined. to yield an luce 


t bis Holivels in chis Point, but that in whatever 
vou think fit to declare as a neceſſary Article of 
aith;, or neceſſary to Salvation, you, are as Infal- 


fie anche Pope himſelf; you have. diſclaim d no 


Infallibility, but an univerſal unlimited Infallibility 
in eery Thing, or an abſolute Freedom from 
Exxory ot any Liableneſs to Error in all Calc 
whatever; an Inſallibility which was never preten 
edi to. Which never was nor can poſſibly be com: 
 municated-to Men, but is pecutiar ta God aſone. 
FThbus vou have, in great Humility and Con- 
dgfſeangon; given up the Claim of a. divine Attri- 
and yvouchſafed to diveſt your ſelves. of the 
nfallibdity ob God; but you ſtand hard by the 
Hniallibiliey oftche Pope; a ſſrict, abſolute, or indu- 
birable Certa ine in Maxters of Faith, is your great 
main Prineipie: This Certainty in * 
7299 O 
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were not infallible in every thing, or above 2 
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69 
of Faith, Opinion, or Perſwaſion, this immovable 
Confidence, or invincible Adherence to a Thing 
beyond its juſt Degree of rational objeQive Evi- 
dence, which 4s the great Foundation and laſt Re- 
fuge of all Bigotry and Enthuſiaſm, you hold as 
faſt as your Integrity, and will not let it go. Now 
tho I cannot conceive how God himſelf ſhould 
make a Man more infallible in his Judgment in any 
Caſe, than by imparting to him the certain Know- 
ledge of the Thing; it being, I think, impoſſible 
that the Humane Underſtanding ſhould be more 
Infallible than Knowledge or Certainty can render 
it, yet I will not contend much with you about a 
Name; and therefore, if you do not like the 
Sound of Infallibility, I ſhall ſubſtitute your own 
Words inſtead of it, viz. Knowledge or Certainty 
in Matters of Faith; and as I think that theſe are 
the ſame Thing, ſo I am (ure that all the natural 
neceſſary Conſequences of either muſt be exactly 
the ſame; and tho in a looſe and popular Way of 
ſpeaking, Men may confound Knowledge with 
Belief or Perſwaſion, Certainty with Probability, 
yet in ſiri& Reaſoning or Argument we ought al- 
ways to diſtinguiſh them, both in their Nature and 
Conſequences, of otherwiſe we muſt unavoidably 


- confound the Nature and Reaſon of Things. 


Every Propoſition, or whatever can be objective- 


y propoſed to the Underſtandings of Men, as the 


5 


Matter of their Aſſent or Diſſent, muſt be Selt- 
evident, Demonſtrative, or Probable only. Where 
the Relation of Agreement or Diſagreement be- 
twern any two Ideas is perceived by an immedi- 
ate Juxta - Poſition of the Ideas themſelves, as that 
twice Two is Four, or that the Whole is equal to 
all its Parts taken together, and the like, the Pro- 
oſition is Self- evident, or Intuitive. When the 
tion of Agreement or Diſagreement between 
any two remote Ideas, _— diſcovered by 2 Tram 


('10 ) 


of intermediate Ideas, each Antecedent having 


an immediate ſelf evident Connexion with its next 
ſubſequent Idea, ſo as that the firft and laſt Step in 


the whole Chain of Reaſoning ſhall be joyn d 


together by a Train of Intuitive or Self. evident 


Preceptions; in this Caſe the Propoſition will be 
demonſtrative, as being founded upon ſtrit Mathe- 


matical Evidence; that is, the Propoſition in either 
of theſe Caſes will be neceſſarily true, and the con- 


trary abſolutely impoſſible in the Nature and Rea - 


ſon of Things. This intuitive and demonſtrative 
Evidence is the ſole Foundation of Knowledge or 
Certainty; and whatever comes ſhort of this can 
amount only to Probability, and can lay a rational 


Foundation for no more than Opinion, Belief, or 


Perſwaſion; in which, how high ſoever the De- 


grees of Probability may ariſe, we cannot conclude 


the Thing to be neceſſarily true, but the contrary 
will be ſtill poſſible: There will be always this 
eſſential Difference between Certainty and Proba- 


dility, Knowledge and Belief, or Opinion, that 


where there is the one, the Thing muſt be neceſfa- 
rily true; whereas the other ſtill leaves the Matter 
in ſome degree doubtful, and muſt always ſuppoſe 
the Poſſibility of the contrary. The confounding 
of theſe Things, ſo different in themſelves, the 
pretending to Knowledge or Certainty in Matters 
which are incapable of ſuch Evidence, and miſta- 
king the Strength of Perſwaſion for the Certainty 
and Evidence of the Thing, is the proper Nature 
of Enthuſiaſm : For all that Strength of Perſwaſion, 
which goes beyond the rational objective Evidence 
of Things to the Underſtanding; is uſually attri- 
buted to ſome divine Impulſe, or to the internal 
Witnefs and Teſtimony of the Spirit to the Heart 
and Conſcience. 10 Rn 7 
When once a Man is well ſettled in ſuch a Per- 
ſwaſion, when once he comes to think that he muſt 
« 8 not 
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not ſee but feel the Truth, or that he muſt not ſee 
with his Underſtanding, but with ſomething elſe, 
he is got above the Force of Argument, or ratio- 
nal Conviction; you will in vain endeavour to ſhew 
him the Inſufficiency. of his Principles, or the 
Weakneſs and Inconſequence of his Reaſonings ; 
for he has God: himſelt ſpeaking inwardly to, his 
Soul, ſtriking him with irreſiſtible Conviction, pre- 
venting his Faculties, and forcing, his Aſſent by a 
ſuper - rational, overwhelming: Light. If you tell 
him you: are not able to perceive the neceſſary 
Truth, or ſo much as the Probability of what he 
pretends to know, and be ſo certain of; that is, 
he will ſay, becauſe you have not; the Spirit of 
God, or becauſe you lean too much to your own Un- 
derſtanding, and judge of Things by your carnal 
corrupted Reaſon; but that he has the Spirit wit- 
neſſing with his Spitit that he is actually in the 
right ; his Undexſtanding and Reaſon are enlight- 
ded, refined and ſpiritualized, and therefore he 
can fee plainly the Truth and Neceſſity of what 
may appear abſolutely falſe, impoſſible, and contra- 
dictory to carnal Reaſon. If yon urge him farther, 
that you hope you have been ſincere in your In- 5 
quiries, that Truth, the Honour of God, and 
the Salvation of Souls, are Things infinitely dear 
to you, and that as far as you know any thing of 
your own Hearts, you are ready to ſacrifice all that 
you. have in the World to them; that you are ſen- 
ſible of the Weakneſs of your Underſtandings, and 
how liable you are to Error, and therefore with 
your diligent, laborious and painful Studies, you 
have always: joind the , moſt earneſt Prayers to 
God, that he would guide and direct you by his 
Spirit, lead you into all neceſſary Truth, and not 
leave you under any dangerous Error; and conſe- 
quently, that you cannot but hope that if you ſhould 
after all be miſtaken, God will mercifully pity 
7254 B 2 your 
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your Weakneſs, accept of your fincere Endeavours: 
to know and do his Will, and not condemn you 
eternally for an invincible Error; the Enthufiaſt 


would reply to you, if not in plain Words, at 
leaſt by Innuendo's, that all this is mere Pretext 
and Sham; that you pretend a Love of 'Truth, the 
Glory of God, and the like, only to carry on ſome 
vile, wicked Defign or other ; that he for his Part 
is certainly in the-right, he knows-and is fure of 
It, as having the Truth witueſſed to his Confcience 
by the infallible Teſtimony of the Spirit; and 
therefore if you were indeed ſincere, as you pretend, 
if you had really the Spirit of God, and were not 
Rebrobates, you muſt needs fee, and think, and 
feel as he does: And now I ſuppoſe the Man has 
pinn'd you down, and you cab ſtand no longer 
againſt him ; for there'is no Force of Reafoning 
can prevail againſt the Weight and Strength of En- 
thuſiaſm. I wiſh, Gentlemen, you had not treated 


this Subject in ſuch a Manner, as to give the 


World occaſion to ſuſpect that you come at the 
Knowledge and Certainty you pretend to, only in 
the Enthuſiaſtick Way. enen 
This viſionary Scheme cannot but be attended 
with two very ill Conſequences, which I never 


knew it fail of producing in Fact, Implicit Faith 


and Uncharitable Zeal. As to the firſt of theſe; it 
is certain, that all that Strength of Perſwaſion 
which goes beyond the apprehended Evidence of 
Things, muſt be implicit Faith, and can have no 
rational Foundation at all; for when a Man is 
well fettled in his Enthuſiaſm, and ſufficiently heat- 
ed with a myſterious Fire, he may work himſelf up 
to 2 ſtrong Perſwaſion, net only without, and be- 
yond, but even contrary to, all rational Evidence 
whatever; of which we have a ſuſſicient Proof in the 
far greater Part of the Chriſtian World, who upon 


this very Account have been wrought into the Belief _ 
| | the 
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the groſſeſt Abſurdity, and moſt complicated Con- 
tradiction, that could ever have been thought of, or 
impoſed upontheUnderſtandings of Men : And tho” 
the-pretended Neceflity of believing what appears 
to be not only wholly unintelligible, but con- 
tradictory alſo, is the ſole Principle upon which 
the Belief of Tranſubſlausi ation it ſelf is founded, 
yet this is ſtill a Principle among Proteſtants ; in 
conſequence whereof, if they are not actually, they 
are liable at leaſt to be as much impoſed on as 
Nis. 

It will be ſufficient to expoſe this Effect of En- 
thuſiaſm, barely to fepreſent it in its own Light; 
and this will be done only by ſtating the Not ion, or 
giving the Definition of Faith. Faith, then, or Belief, 
as eyery one knows, is an Aſſent of the Under- 
ſtanding to the Truth of a Propoſition, upon the 
Teſtimony of a Perſon, or Perſons, whoſe Credit 
and Veracity may reaſonably be depended on- 
Before we can believe therefore, or yield a rational 
Aſſent to the Truth of any Propoſition, upon the 
Teſtimony of another, our Underſtanding muſt 
be fatisfy'd in two Things; firſt, that ie is indeed 
teſtify'd by that other, whaſe Authority is vouched 
for it, and that it is not a mere Impoſition, or 
'Forgery ; ſecondly, We muſt underſtand the Senſe 
or Meaning of the Propoſition, or be able to affix 
inour Minds ſome ſettled, determined Ideas to the 
ſeveral Terms of it, before one can believe it up- 
on Teſtimony, or employ any Act of the Mind 
at all about it, unleſs it is barely ſuſpending one's 
Judgment concerning it; for the Aſſent of the 
Underſtanding, whether it proceeds upon certain' 
or probable Reaſons, divine or humane Teſtimony, 
or any thing elſe, being only the joining or ſepa- 
rating of Ideas in Affirmative or Negative Pro · 
poſitions, as the Things themſelyes are ſuppoſed: 
to agree or dilagree ; tis certain that we 9 

W thus 
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thus join or ſeparate Ideas in Propoſitions of which 
we have no Ideas at all; that is, we cannot believe 
or disbelieve what we have no Notion or Concep- 
= of: And indeed, Faith or Belief, in the: 
Enthuſiaſtick Account of it, muſt be defin'd to be, 
an Aſſent of the Underſtanding to what one cannot 
underſtand, and the joining or ſeparating of Ideas 
in mere verbal Propoſitions, where we have no 
Ideas at all. | 
This being evidently ſo, it may be worth chile- 
to examine the Pleas of Enthuſiaſm, for the Belief 
of Myſterious or unintelligible Propoſitions : It is 
commonly urged. therefore, by the Patrons of an. 
implicite, incomprehenſible Faith; 1ſt, That: the 
ripture it ſelf repreſents the great Doctrines of the 
:hriſtian Revelation, under the Notion of Myſtes. 
ries. 2d. That tho' we cannot believe any thing 
contrary to Reaſon, yet we may and ought to believe 
many Things which are above Reaſon, or beyond 
gur Comprehenſion, 3d. That there are in Fact, 


infinite Things in Nature, which we cannot un- 


derſtand, and which we are obliged to believe. A 
dear Anſwer to theſe Objections, will, I preſume, 
ſet this Matter in a full Light, and either reconcile, 
the contending: Parties, or leave one Side to con- 
tend only for Contention ſake. 

To the 1ſt therefore, that the Scripture it ſelf 
repreſents the great Doarines of the Chriſtian Re- 
velation under the Notion of Myſteries, and con- 
ſequently that we muſt believe Myſteries, or not 
believe the Scriptures; I ſay, that a Myſtery, in the 
Scripture Notion of it, ſigniſies ſomething that 
depends ſo intirely on a Divine Teſtimony, that 
it could never have been known or diſcovered by 
Humane Reaſon, it God himſelf had nor diſcover- 
ed or made. it known by a particular Revelation 
in an extraordinary Way; ; and in this Senſe the 
whole Goſpel- Revelation is calld a Myſtery, the 

Myſtery 
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Myſtery of Godlineſs, becauſe it contains Things which 
were abſolutely beyond the Search or Inveſtigation 
of unaſſiſted Natural Reaſon, and could never have 
been underſtood without Revelation ; but then, I 
fay, that when once a Thing is revealed, or made 
known, it ceaſes to be a Myſtery, for it cannot 
continue to be a Myſtery, a Secret, or an unknown 
Thing, after it is revealed or made known. Thus 
St. Paul ſays, Behold, I ſhew you a Myſtery ; we Pall 
not all ſleep, but we ſhall be changed, in a Moment, in 
the Twinkling of an Eye, at the laſt Trump ; for the 
Trumpet ſhall ſound, and the Dead ſhall be raiſed incor- 
ruptible, and we ſhall be changed. 1 Cor. xv. 51, 52. 
What the Apoſtle here diſcovers, was a Secret, 2 
hidden or unknown Thing before, and muſt have 
continued ſo without a Revelation, and therefore 
he calls ita Myſtery ; but if it was to have remain d 
a Myſtery after he had revealed it, he could not 
have ſaid as he does, Behold ] ſhew, or make it 
known to you ; and indeed it muſt be a ſtrange 
ſort of a Revelation, which leaves the Thing as 
much a Myſtery as before ; at this Rate every 
Thing. might be revealed, and nothing made 
known. Perhaps it will be urged by Thoſe, Who 
are for the Belief of Myſteries, that what the 
Apoſtle here reveals, is revealed but in Part; that 
the Thing ſtill remains in Part myſterious, for 
we know not how or after what Manner this 
Change will be made, or what ſort of Incorrupti- 
ble Bodies Theſe will be; to which the Anſwer is 
eaſy, That we are to believe a Thing only ſo far 
as it is revealed, and as to the ſtill myſterious or 
unrevealed Part, as we know nothing of it, ſo we 
can believe nothing about it; that the Bodies of 
Thoſe who ſhall be found alive at the Laſt Day, 
will be ſuddenly changed, and that this Change 
will render them Incorruptible, is what is revealed 
to our Underſtandings; and this we believe, as what 
a Revelation 


1 
Revelation has made plain and intelligible enough; 
but after what Manner this Change will be made, 
or what particular ſort or kind of Incorruptible 
Bodies Theſe will be, as it is not at all revealed; 
as we have no Ideas of it, and know nothing 
about it, it cannot poſſibly be the Object of our 
Faith; So that a Man's Faith mult ſtill keep Pace 
with = Underſtanding, and cannot move an 
Halx's- Breath beyond it; and what goes farther, 
mult be a blind implicitFaith, a mere mechanical 
Impulſe, Enthuſiaſm, or a ſtrong Perſwaſion with- 
out any rational Grounds. But, | 
2d. It is ſaid, that tho' we cannot believe any 
Thing contrary to Reaſon, yet we may and ought 
to believe many Things which are above our Rea- 
fon. Now, if by Things above Reaſon, here, be 
meant Things which can be known only by Reve- 
lation, it is very true that we are obliged to be- 
heve many Things upon the Score of Revelation, 
which Reaſon could never have reach d to without 
it; but then, I fay, that thoſe Things which are 
in this Senſe above Reaſon, as depending wholly 
upon Revelation, muſt, by the Revelation it (elf, 
be brought down to our Underſtandings and Ca- 
parities, ſo as to enable us to form ſome clear con- 
filtent Notions and Conceptions of them: But if 
by Things above Reaſon, be meant Things whol- 
ly Incomprehenſible, or Things of which we can 
have no diſtinct Notion or Preception at all; I fay 
it wül be as abſard and impoſſible in this Senſe, 
to believe Things above Reaſon, as it is to believe 
what is contrary to Reaſon; for nothing, I think, 
can be more unreaſonable, or contrary to Reaſon, 
than to require a Man to believe what he can have 
no diſtin& Notion, no ſettled determined Idea of. 
But to ſhew the Weakneſs and Abſurdity of this 
Diſtiuction, thus underſtood, I will ſuppoſe ſome 
Body or other inclind to make the ſame Uſe of 


his 
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his Eye-ſight, that the Enthuſiaſt does of his Un- 
derſtanding; and in order to this, he diſtinguiſhes 
between Things contrary to his Eye. ſight, and 
Things above or beyond his Eye ſight; and here. 
upon affirms, that tho no Man can ſee a Thing 
that is contrary to Eye - ſight, yet he both may and 
ought to ſee many Things which are above and be- 
yond his Eye - ſight, or out of Sight. Such an One, 
Limagine, muſt be allow'd to paſs for a Viſionary 
with a Witneſs; and I leave Thoſe who are con- 
7 cerned, to determine what Difference there is be- 
* rwixt believing what is above and beyond our 
3 Underſtanding, and ſeeing what is above and be- 
yond our Eye: ſight; or betwixt believing without 
Ideas, and ſeeing without Light or viſible Ob- 
jects. l 
3d. It is farther urged in Favour of this Enthu- 
ſiaſtick Scheme, that there are infinite Things in 
Nature, which we cannot underſtand, which yet 
we cannot but believe. And here. indeed it would 


be pleaſant enough, if it was not for the Ill Con- 


ſoquences of it, to obſerve how egregiouſly ſome 
Learned Men delight to trifle and blunder upon 
this Subject; they are ſometimes extremely mo- 
deſt with Regard to their Underſtandings, in Com- 
pliment to their Faith; they will frankly own, 
what indeed they make undeniably evident, that 
they underſtand but very little of the Nature and 
Reaſon of Things: But then, whatever they may 
want in Underſtanding, they abundantly make up 


in Believing. That there are infinite Things in 


Nature, which we do not underſtand, and which 
are wholly beyond our Comprehenſion, and above 
our Reaſon, I readily acknowledge ; but then, I 
affirm, that not One of thoſe Infinite Things un- 
known can be the Object of our Faith. I have 
frequently in Converſation urged -theſe myſterious 

Bclievers, who think they + raiſcd their 1 
>; * above 


(18 ) 
above their Underſtandings, to give me any one 
ſingle Inſtance, expreſs'd in any clear intelligible 
Propoſition, of a Thing that they believe, and 
that they do not at the ſame Time underſtand ; 
and tho' one would think this bur a reaſonable 
Requeſt from Thofe, who talk ſo much of believ- 
ing above Reaſon, yet I could never prevail upoti 
any One of Them to oblige me thus far; and 1 
am fo well aſſured of theſe Mens Obſtinacy in tHis 
Caſe, that I dare ſay, let who will beſeech them, 
they will never do it. * Fas 2 
1 ſhould not perhaps. have thought any Thing 
could farther have been urged in Favour of Impli- 
cit Faith, if you, Gentlemen, had not furniſhed' 
us with a very remarkable Diſtin&ion to this Pur- 
poſe: It is certainly no eaſy Matter to believe 
what one can't underſtand in any Senſe at all, or 
form any diſt inct determinate Idea of; but to help 
us -out in this Caſe, You * diſtinguifh p. 40. be- 
© tween the Doctrines and Points propoſed in 
© Scripture to our Belief, and the Things them- 
© ſelves that are the Matter and Subject of them. 
© The Former yon ſay may be known, and Ground 
© ſafficient ſeen for the receiving of them; where 
our Reaſon, at leaſt in this its weak and impair- 
ed State, can't reach the full, clear and adequate 
© underſtanding” of the Latter. You add, th 
© not attending unto this, may occaſion D iffi chl- 
ties and Entanglement in the Thoughts, which 
* otherwiſe would be prevented. I would gladly 
receive any Aſſiſtance which might enable me to a- 
void Difficulties and Entanglement in my Thoughts; 
but 1 muſt frankly own, that I am not ahle to per- 
ceive the Ground of this Diſtinction, or upon what 
Foundation in the Nature of Things you have 
made it; and therefore Wear it is a Diſtinction 
without any Difference: For what I beſeech you are 
the Doctrines and Points propoſed in Scripture to 
dre | s 
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our Belief, as diſtin& or abſtracted from the Things 
themſelves, that are the Matter and Subject of 
them? Is it poſſible to believe the Doctrines, with- 
out believing the Things contained in them; or 
can you underſtand the One in any Degree or 
Meaſure, farther than you underſtand the Other 
alſo? What is it to believe the Doctrines, but to 
aſſent to the Truth of the Things that are the Sub- 
ject Matter of thoſe Doctrines? Or what is it to 
underſtand the One, but to underſtand the Other? 
Tis, I think, evident, that your Ideas muſt be the 
ſame, and of the ſame Nature in both Caſes, clear 
or not clear, adequate or inadequate, alike; and 
when you can make out the contrary, I ſhall own 
that you have explaind a Myſtery, and ſhall ex- 
pect greater Matters from you for the future: But 
in the mean while, if we muſt with you diſtinguiſh 
between the Doctrines and Points propoſed in 
Scripture, and the Things themſelves, that are the 
Matter and Subject of them, I think there is but 
one poſſible Way of doing it, and that is, by di- 
ſtinguiſhing between the Words of the Doctrines, 
or the bare verbal Propoſitions, and the Senſe o1 
Meaning af them; and then, indeed, we may be 
ſure that ſuch Words, or bare verbal Propoſitions, 


are written in Scripture, without troubling our 


Heads about the Meaning of them, or whether 
they ſtand for any Thing, or were intended to con- 
vey any Ideas to our Minds or not; and this, I 
maſt own, is a ſound Foundation for implicit Faith, 
which can be built upon nothing but Sounds 

But notwithſtanding your ſhifting off this Buſi- 
neſs, under a Pretence of your not having full, 
clear and adequate Ideas of the Things themſelves, 
that are ſuppoſed to be the Subject Matter of the 
Doctrines revealed and. propoſed to our Belief, I 
doubt not but to maKkE'it appear, that in your Way 


you can have no Ideas at all-of what you call the 
"i ds Things 
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Things revealed; I ſay no Ideas at all, either full 2? 
or not full, clear or not clear, adequate or inade- 
quate; and this, I think, will be made out fully © 
and clearly to every one's Capacity, by conſider- 
| ing your great and main Propoſition ; in which 
} you pretend to have given us the State of the 
|| Queſtion, and in which, as I cannot but imagine 
| you have added to the Myſteriouſneſs of the Atha- 
nafian-Creed, you have left your ſelves accounta- 
ble for ſome peculiar Abſurdities and Contradicti- 
ons of your own, which cannot be charged even 
upon That. Your main Propoſition, in which you 
have laid down, as you think, a neceſſary Funda- 
mental Article of Faith, and which youſay you are 
ready earneſtly to contend for, againſt all Oppo- 
ſers, is this, viz. © That the Father, Son, and Ho- 
© ly Ghoſt, (conjunctly taken,) and not either of | 
© Theſe alone, (or ſeparately confidered) are the 
* One only Living and True God, or the One 
Supreme Being, p. 19, 20, 21. This Propoſition 
being what you have ſo ſtrongly expreſſed, and fo 
often repeated as a neceſſary Fundamental Article 
of the Chriſtian Faith, I ſhall take the Liberty to 
make ſome Remarks upon it. And here, the firſt 
Thing I would obſerve concerning this Grand 
Propoſition of your's, is, what you have frankly 
own'd, viz. that you mean nothing by it. I hope 
therefore, that from henceforth no Body will be 
ſo injurious to you, as to charge you with Under - 
ſtanding or Defending this Doctrine in a wrong 
Senſe ; fince I doubt not but effectually to clear 
you from any ſuch Imputation, by ſhewing, that 
you do not underſtand or defend it in any Senſe at 
all. Ton ſay, p. 20. We further add, that tho 


© theſe Three are in the Scriptures diſtinguiſhed 
© from, and therefore not ta be confounded with, 
© each other: Yet we haveſcatnt nothing there, ei- 
ther of their being compounded or divided Nor 


do 


do we therefore undertake to ſhew explicitly, 
© and in Particulars, how they are Three ; nor how, 
—— Three, yet) they are One.” Now, do but 

and to this Principle, and do nor pretend, as 
you ſay you will not, to determine in particular, 
how the Father, Son, and Holy Ghoſt, are Three, 
or in what Senſe One ; and I dare undertake to 
ſhew, that Sabelians, Tritheiſts, Arians, Socinians, Uni- 
tarians, Trinitarians, Realiſts, Modalifts, Nominaliſts, 
Orthodox and Hereticks of all Sorts and Denomina- 
tions whatever, may all ſafely ſubſcribe your Grand 
Article of Faith; and without the leaſt Prejudice 
to their particular and oppoſite Opinions, may all 
amicably unite in one common Jingle of Words, 
in one general indeterminate, and therefore inſig- 
nificant Propoſition. This is doubtleſs a ſafe and 
prudent Way of ſecuring the Faith once deliver'd to 
the Saints, by laying down General Propofitions 
of an implicit or no Meaning, and leaving every 
One at Liberty to underſtand them in his own 
particular explicit Senſe. I hope therefore, if you 
ſhould hereafter propoſe this or any ſuch like Pro- 
poſition, as a Teſt of Mens Chriſtianity, that no 
Body will take you for Impoſers, fince you only 
offer them a general implicit Form off Words, 
which Men are to receive as a Blank, and affix 
. what particular Senſe to they pleaſe. What Pity is 
at this innocent Deſign had not been more generally 
known at Sa/ters-Hall; tis no Wonder that thoſe 
who were let into the Secret, made no Scruple of 
declaring their Aſſent to a Set of Words, which 
had confeſſedly no Meaning at all, till every one 
for himſelf had tack d his own particular Senſe to 

them; for who would not be Orthodox at ſo cheap 
a Rate, as.making the Words Three and One ſeem 
to chime ſo as to belong in ſome Senſe or other 
to the ſame Thing g?gs | 
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If you cannot or will not determine in what: 
Senſe the true God is One, and in what Senſe 
Three, then this, for any thing that you can or 
will determine to the contrary, may be true in 
either of the particular and oppoſite Senſes, which 
commonly go under the Names of Tritheiſm and 
Sabellianiſm. Thus, in the Tritheiſtick Way, the 
Three Perſons, Father, Son and Holy Ghoſt, may be 
Three real Perſons, Three individual Self-conſci- 
ous Beings, Three diſtin& Selfs, or intelligent A- 
gents ; and God may be One, not by a numerical 
but ſpecifick Identity, of Three diſtin& real Perſons 
or intelligent Agents agreeing in one common Na- 
ture, or Eflence, one ſort of Specics ; and thus the 
Words God and Godhead may be taken, not in an 
individual, but collective Senſe, as a Senate, Coun- 
cil, or ſupreme Magiſtracy may be ſaid to be One, 
tho' it conſiſts of many Individual Members, or 
diſtin& Perſons, of the ſame Rank and Order, and 
acting in the ſame Capacity by a Joint-Exerciſe of 
the ſame Powers. Thus you ſee in the Tritheiſtick 
Way, God, or the Deity, may be One and Three 
in ſome Senſe, One and Three in different Re- 
ſpects; and if you are reſolved to continue thus in the 
ark, and will not limit the Matter to any parti- 
lar Senſe different from this, then it muſt be evi- 
dent to every Body, that this Tritheiſtick Scheme 
may be the true Scripture Doctrine of the Trinity, 
for any thing that you have determin'd to the con 
trary. Again, in the Sabellian Scheme, the One true 
God, or the One Individual Self. exiſtent firſt 


- Cauſe, whoſe Unity conſiſts in a numerical Iden- 


tity of Being, or diſtin& particular Exiſtence, may 
be repreſented and made known to us by Three 


diſtinct Names, or Characters, on the account of 
his having three relative Capacities or diſtinct Ways 
of acting with reſpect to us; us the rational Spirit 
in Men is ſometimeg called the Mind, when it is 
Ws bees conſidered 
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conſidered as a thinking, intelligent Being or A- 
gent in general; ſometimes the ſame rational Spirit 
is call'd the Mill, when it is conſidered as exerci- 
ſing its active Power, Command, or Dominion, 
in altering or differently determining its own 
Thoughts and Ideas within its ſelf, or the external 
Motions of the Body ; and ſometimes the ſame 
individual rational Spirit is called the Soul, when 
it is conſidered as animating and quickening the 
Body, and conſtituting together with it the com- 
pound Being, or rather the Union of two diſtinct 
Beings, the Soul and Body, which we call the 
Man: And thus to apply this Inſtance in the Sa- 
bellian Scheme concerning the Trinity; the One 
true God, or the One Individual, Self-exiſtens 
firſt Cauſe, who is but One real Perſon, or One 
diſtin, intelligent Agent, may yet be repreſented 
or made known to us under three diſtin& Names or 
Characters, on the Account of three different Ca- 
pacities or Ways of acting towards us; that is, 
this One true God, or One Self. exiſtent firſt Cauſe, 
conſidered as the common Parent, the Author and 
Creator of all Things, may be call'd the Father; but 
as he aſſumes the Humane Nature, and acts to- 
Wards us in the Capacity of Mediator, he may be 
| call 'd the Son; and thus again the ſame Individual, Self. 
exiſtent firſt Cauſe, as he effectually operates upon 
the Souls of Men, in Converſion and Regeneration, 
may be call'd rhe Spirit, or Holy Ghoſt; and in this 
Way the ſelf ſame Natural Perſon, the ſame Nu- 
metrical, Intelligent Being, or Agent, may be 
Les even Thirty, or Three Hundred Perſons, 
in a Moral or Political Senſe, with Regard 
to his different Capacities or Ways of acting to- 
wards others. Now, ſince you do not pretend to 
tell us in what Senſe the Trinity or Unity are to be 
here underſtood, it may be underſtood either in 
the Tritheiſtick or Sabellian Senſe, for any thing you 
| determine 
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determine to the contrary ; for it is evident that 
if you cannottell-us in what Senſe the Father, Son 
and Holy Ghoſt are One, you cannot tell us in 
what Senſe they are not Three; and if you cannot 
tell us in what Senſe they are Three, you can nei- 
ther tell us in what Senſe they are not One; and 
therefore, according to you, they may be One 
and Three, either in the Tritheiſtick or Sabellian 
Senſe ;-and then, after all the Noiſe and Outcry 
you have made againſt your Brethren, as if they 
were apoſtatized from the Faith once delivered to 
the Saints, and after all the Zeal you have ſhewn, 
and the Pains you have taken to make your ſelves 
Orthodox, or rather to ſecure the Benefit and Re- 
putation of Orthodoxy to your ſelves, by the fine 
Amuſement of empty, inſignificant Sounds, you 
cannot, or will not pretend to tell us whether you 
believe in Three Gods, or Three Infinite Self- 
exiſtent Beings, of one common Nature, Species, 
or Sort; or whether you believe only One God, 
or. Qne Infinite Self-exiſtent Being, under Three 
different Capacities, Relations, or Ways of acting. 
And: thus by the mere Magick of Words, which, 
by: your own Confeffion, ſignify nothing, you have 
advanced your ſelves to be the Heads of a Party 
upon the Foundation of Implicit Faith. You ought 
doubtleſs to be own'd as leading Men among 4 
thoſe who can proſtitute their Underſtandings low 
enough to believe that you mean ſomething, when 
yod can tell us nothing; and who are accordingly 
ready to yield a ſtupid and blind Obedience to 
your reverend and venerable Darkneſs. * 
I hope, as you have taken ſo much unſelſonable 
and unneceſſary Pains to clear your ſelves from 4 
riauiſm, you will think your ſelves concern d to ſay 
ſomething to clear your ſelyes from Tritheiſm, and 
to ſatisfy the World chat your One true God in Na- 
ture, Eſſence, or Species, is not Three true Gods 

9 in 
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in Numher, or Three Individual Self. exiſtent Be- 
ings: When you have done this, 1 promiſe that 
your Scripture:Teſtimonies ſhall be very | 8558 
ly. and. carefully conſidered, in order to, determine 
how, far: the Scripture Account of the Türke Per- 
ſons, G f Son ag, Holy Ghoſt, can, agree. to 


that Individual a who is the Li preme 
Indepeg ent +; Cauſe of all Things. If you de- 
cline an qpen, free Declatation, ſuch as may cffec= 
tually e e Niebeiſu, 1 ſhall leave the Wor rid to 
judge with. what Juſtice you. condemn others for 
not decy clarzpg themſclves; and leave every * 
the ſame dime to TE bow no table. of 
Chriſtianity.your | A ro 2 8 5 muſt be, That 
the Father, and Holy Ghoſt are the One True G 
ſince for.avy thing yep! have 75 or I believe dare 
ſay to e aue 255 rue God in Nature, 
dy hbres.T 22815 e umber, or Three In- 

Independent, Be in 2 bh One only, as agree- 
2008 one common Eſſence, or Species, x 
all Mankind are one, as ps one. commgn. ration 


Nature or agreeing i in one abſtrad Idea of Hy e 


think 0 is. very S with bi t 
* von end eavour to evade declar ing your! felvi 
N . + and to keep the R rin a Mi 
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of Wo TEA, 3 big 5 ae and there- 
fore. of no. Meaning. 5. vou Ys. © Now 


LON pes which F<. LR .Foundation oy 
paſar ure ready . to contend. for, 

. againſt all Oppoſers, is, that there are "The 

© who: do, inly bear diſtinct Names in Set 

© t@. wir, Name of the Father, of the 4 

£'or} Fon; and of the. Irit, or] Holy Ghoſt: 

We ſax there are theſe. Three, to whom we ſod 

the Scriptu $90 My and attribute any thing 

c every. things of and ne f 

* ated to the Bine 1 without any D 

« Gon The moſt peculiar "Things, that do gif - 


© tinguiſh 
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| tu TY God from 3 | any, from every made or de- 
Ro d Being: do not diſtinguiſh theſe [as to their 
c Eſſence or Being] from each other. I appeal to 
the whote World, whether all this general confu- 
ſed Talk may not e N 574 be apply d to the two 
moſt oppolite and ontradictory Schemes, *Trithe- 
iſm and Sabellianiſm; and whether your Three 
ames, ot Three Ahne or Three you know not 
whar. muſt not leave yqur hole Senſe uneertain 
and SY: rage hg There are Three Somewhats 
okay of in Scripture, to each of - whom;*as you. 
we. every thing is attributed that is moſt pe- 
cu and, 4 5 priaté to the Divine Nature; but 
Whether thele zre tüfee Names only, or three 
T hings, Three Rela us of one and the fame Be- 
ing, er three News Beings, you cannot tell; 
however, for the more Safety, and that vou may 
agtee with Scripture at leaſt” in Sound, Jou will 
call thefe three Sorte whats One God, Whether 
_ you -underſtand them as Three „ or One 
850. or. Whether you, yoderſtand and k Clive, any 
| thing 7 all enen them or not. For tho 
Aelther have nor can ptove that Self · exiſtence, 
n or abſohnte Supremacy, is in Scrip- 
tute attributed to the don, or tothe Holy Gholt, and 
tho yqu are not able to prove that every PerfeRi- 
on Whick, is communicable at all in any degree, is 
not aQually commijnicable from all Eternity in 
an infinite degree, only with the Limitation of 
Dependency or deriyed Exiſtence ; I ſay, tho you 
Ve ther have nor can. prove any thing of this, 
Wich if you cannot, muſt be ſufficient to over- 
throw your whole Scheme, even granting the 
utmolk that you can ſeem to prove concerning 
the Son and Holy Ghoſt; yet I ſhall not inſiſt up- 
on this 1 8 5 but call you again to de- 
clare yo ves off ox on, as ti the Trubeiſtick Scheme, 
And Fhet ther in the Unit ty of your Divine en 
a there 
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there are or are not included Three abſolutely Su- 
preme, Independent, Self- æxiſtent Beings ” I hope, 
Gentlemen, you will not preyaricate here, but tell 
us ſincerely and plainly, whether the Object of 
your Worſhip. be that One Supreme Self. exiſtent 
Being, whoſe numerical, Identity and infinite Per- 
fections are demonſtrable from certain Principles 
of Reaſon, antecedent to, any peculiar Revelation; 
whether, I ſay, this One Individual Supreme He- 
ing is the ſole Object of your Worſhip ; ot whe- 
ther under the Names of Father, Son, and Holy 
Ghoſt, you worſhip Three ſuch, Beings,” I think 
we have the more reaſon to call upon ypu' tobe 
ſatisfy d in this Particular, . becauſe you not only: 
aſſert, but lay a yaſt Streſs upon it, that ſome 
People are ſuſpected to differ from you in the very 
Object of Divine Worſhip. No if the que fu- 
preme Being, of abſolute, infinite PerfeRioh,” Who' 
is the firſt Cauſe of all Things; if this one ſupreme 
Being, I ſay, is the Object of your Worſhip, you 
then direct your Worſhip to the ſame Obje& with 
all other Chriſtians, and the e Objeck preciſely 


Names of Father, Son, and Hol) Ghoſt, Jon wor. 
dependent, ſa 


from you to the Publick, in Point of 
Honour, and;Juſtice ; and when you have declar- 
| guar Hiern as ö may do, directiy 
Lexplicitly in this Particular, I: Mall 
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then know 
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what Thave t to do, and you ſhall not fail of hear- 
ing. from n me again in due time. 

155 preſs d this Point of Trictheiſm upon you 
the N because ſeveral Gentlemen, who have an 
age in Tr for Orthodoxy, have freely declared 

(in Truſt of Converſation, not expreſs'd 
inge, bur. I believe fuppos'd, and who mall there- 
be_nameleſs,) that they thought the Tritheiſ- 
fr cheme to be the moſt defenfible upon a Scrip- 
ture; NE dation I hope therefore, that you, 
who: have thought ir ſo neceſſary to clear * 1 
from a Suſpicion of Arianiſm n, will not ſtiffe 
ſelxeß 59, is under 4 Suff 175 of Tritheiſm, * 4 
B 6 Tegen 4 FRE Gods 2D. 
aly. 4 Principle emon ratively talſe;'*and di- 
$ io on ntrary to all Religion, whack Natural or 
AY 'k 
B14 1 but 'dbſeive one Preutiatity 5 -yout 
grand, þ reticle of Faith, which ſeems to tender it 
AVER extraordinary. Manner abſurd; ind that 
a ig 6 ou do, That Father, Son, and 
a not either of Ne mene, are 


3 iche a hon only Tre God; in which, F think, you 
plainly coptradict, not orfly Jour 8 les, but all 
the (reed. Makers chat flies gone re you, or 
the, goodly Show of Humane Ne eitics you have 


produced ; for they 'generally agree that each Per. 
oy inen, that is, the ather alone; th Son 
a DE "tbe. Holy Ghoft alone, is trut and“ 
\ cho” th 55 will vor have them to be Three 
Sas God” However, the Creed:Makers 

| 0 be angry with you, becauſe you pot 
e much as yon do them © 

7 0 rove that each Perſon diſtinctly, 44 
1 for nſtatice, has the Nathiry anal geg 
ttrihutes aud PerfeBion ns of the One om y 
Tru God; Ld if the Nafüte and Definition of 


the One True 50d agrees exactly to Each of theſe 
＋ hree, 
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Three; then it is evident that Each of theſe Three 
muſt be the One True God, the ſame One True 
God that they are when conſider d conjunctly, or 
elſe there are more One True Gods than One ; 
and indeed if you have declared any Thing as the 
Matter of your Faith, or proved any Thing, it is 
this, that there are Three One True Gods, or 
One Three True Gods. Perhaps you will ſay thar 
you have been unavoidably led into this Way of 
ralking by the Scriptures themſelves, and therefore 
my ridiculing your Account of the Matter, is in 
Etfect to ridicule: the Scripture. - But I, who ſhall 
always think it neceſſary to diſtinguiſh between 
the Scripture it ſelf, and your Opinion or Senſe 
of Scripture, may, I hope, be allowed to think 
but meanly of the One, while 1 maintain a very 
eat Reverence and Veneration for the Other; if 
you will underſtand-the Scripture in a contradicto- 
ry impoſlible Senſe, or not underſtand it at all; 
cannot _ chat; but then let not, I beſerch 
you; the Miſtakes of 'fallible 'peeviſh Men be fa- 
thered upon the Spirit of God You ought not to 
conclade that every Thing in Seriptute muſt bo 
wholly unintelligible, that cannot 5e underſtood 
upon your Principle, or that every Thing muſt” be 
ok d upon as an unrevealed unſearthable Myſtery, 
that will not ſtand right in your Scheme, ot that 
does not lie open and viſible in your Syllems! 
I beſeech you therefore, as you have any Regard 
to, or Concern for, the Peace of the Chriltiart 
Church, or the Honour of the Chriſtian Name aud 
Profeſſion, that you would not go about, by #ralh 
intemperate Zeal,” to terrify Men from queſtiohing 
the Truth of your Explications, or the Authorie 
of your Creed: Makers; ſuch à Conduct in Papiſts 
at perhaps in High- Churchmen, had not been 
wonderful, but in Proteſtant Diſſenters it is rea 
farprizing; and 1 cannot but ſtand amaz'd; and 
MEI BERES EIS blue 
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bluſh for you, that you are not aſham'd of it your 
ſelves! For you labour with all the Artifice poſſi- 
ble, to take Men off from an impartial Enquiry in- 
to the Grounds; and Reaſons) of what they are to 
believe, and to prejudice them in Fayour of Hu- 
mane. Declarations and Deciſions in Matters of 
Faith; you have imitated and juſtified Thoſe, who 
have gone before you in the Preſumption of affix ing 
the Sanctions of eternal Liſe and Death, to the 
Declarations and Deciſions of weak and fallible 
Men; and you have, with them, ſubſſ ituted your 
own uncertain contradſctory Judgment and Opi- 
nion, in the Room of the certain Infallible Word 
of God; and therefore, if ever you intend more, 
upon any future Occaſion, to hold up your Heads 
amang Proteſtants, in Defence' of | Chriſtian Laber- 
ty, and the Right of Private Judgment, you ought 
publickly to recant, and beg Pardon of God and 
the World for this ſcandalous Part of your Perfor- 
mance ; in Which, if I am able to diſcern; any 
Thing, you have ſet up an Humane Judicature in 
Matters, of Religion and Conſcience, and advan- 
eed the Declargtions and Deciſions of Fallible 
Men, as a Teſt and Standard of Chriſtianity and 
Divine Faith. If your Harmony of Confeſſions, 
and what you add upon them, art to be regarded. 
1 do not ſee what farther Uſe we can have either 
for gur Underſtandings or Bibles; for if an impli- 
cit Faith in Lou, and your Creed: Makers, is ſuffi; 
cient in a Matter which you judge of ſuch Conſe» 
quence, it muſt, douhtleſs be ſufficient in all other 
Matters of leſs. Moment; and ſo we are come (in 
ſhort) back again to the Place from whence we ſat 


-:L chad ſome, Thoughts of enlarging upon this 
Topick, but am happily eaſed of that. Trouble by 
the Promiſe. of an Able and Learned Friend, wWbo 
wall direct à Letter from the Preſs to that Gentle - 
ul Wang * man 
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man in particular, who has introduc'd, exempli- 
 fy'd, and adorned this Harmony of Humane 
Creeds, to be believ'd under the Penalty of Dam - 
nation, and who has thereby ſerved in ſo remark- 
able a Way the Proteſtant Reformed Cauſe, by 
contributing his utmoſt Endeavours to diſcourage 
and put a Stop to any farther Enquiries, or Re- 
formation in Doctrinals, by ſuch Arts and Me- 
thods as muſt have effectually prevented any Re- 
formation at all. Jam ſorry that any Proteſtant 
Diſſenters ſhould expoſe themſelves to the Force of 
all the Arguments they have ever made uſe of a- 
gainſt the Papiſts and High- Churchmen; and I 
cannot but pity the Gentleman who has honoured 
this Part of the Performance with his Name, if it 
8 what I have had ſuggeſted to me, that he 
as been unwarily drawn intoithis invidious Piece 
of Service, by Another, who tho' he had Artifice 
enough to deſire ſuch. a Thing to be done, yet he 
hid too little Courage, or too much Prudence, to 
engage in it himſelf; but however that be, I doubt 
not but Mr. Smith is as capable of defending what 
he has done, as any Body elſG. c 
But after all this Ado about the Harmony and 
Conſent of the Proteſtant Churches, and this arti- 
ficial' popular Appeal to Humane Authority, or to 
the Judgment of all Thoſe, who are of your Mind, 
it is purely and ſolely your own Judgment, and 
nothing elſe, that you would have all Chriſtians 
determined by, in Matters of Faith; it is your 
own judgment in Oppoſition to Scripture, or any 
other different Judgment or Rule whatever, that 
you ſet up as the Teſt of Chriſtianity, and the 
great Standard of Truth and Orthodoxy in Mat- 
ters of Conſcience: and eternal Salvation; this is 
the unavoidable Conſequence of your Scheme, when 


you declare it neceſſary to Salvation, that all 
2 riſtians ſhould have a right Faith or Belict, with. 
many re · 
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regard to every Thing that is Fundamental: By 
which in your Way you can mean only thus much, 
that it is neceſſary to Salvation fot. all Chriſtians to 
believe what you think to be Right, and to re- 
ceive and acknowledge every Thing as Fundamen- 
tal, that is ſo in your Opinion or judgment. This 
is your real Scheme, and what your general con- 
fus d Talk, when it comes to ſignify any Thing, 
muſt neceſſarily terminate in; and to make this 
out beyond all reaſonable Contradiction, I ſhal 
here premiſe Two Things. 264 
Fir, That there is a neceſſary eſſential Diffe- 
tence or Diſtinction to be made between the 
Scripture it ſelf and your judgment or Opinion 
concerning it; for ſince the Scripture it ſelf is ſup- 
poſed to be the certain Infallible Word of God, 
which cannot poſſibly be falſe, and ſince it muſt 
be alſo granted that your judgment or Opinion in 
Matters of Faith is Fallible, and therefore uncer- 
tain, or ſuch as may poſſibly be wrong; it is svi- 
dent that the certain Infallible Word of God can- 
not be the ſame Thing, ora the ſame Rule, with 
the uncertain Judgment of weak and fallible Men; 
and therefore every one ought to diſtinguiſh here, 
between the Scripture it ſel, aud your Judgment 
or Senſe of Scripture, who would not deceive and 
miſlead himſelf, by taking a Fallible for an Infal- 
lible, and an uncertain for a certain Rule. 
FSecondiy, I ſhall ſuppoſe: that you have formed 
your Judgment in Matters of Faith, upon a ſtrict, 
ſerious and impartial Examination of the Holy 
Scriptures themſelves, and that you believe and 
hold what after ſuch Examination appears to your 
Underſtandings to be moſt reaſonable and agree - 
able to Scripture, without any Regard to the 
Judgment of others, or any Humane Authority 
whatever: This I ſuppoſe: you muſt grant, and 
then it muſt be farther granted, that while — 
TW a 
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had 'the ſame- Scripture Rule, the ſame Under- 
ſtanding and Faculties, and the ſame Degree of 
Light or Rational Evidence, you muſt have form- 
ed the ſame Judgment, tho no Body elſe in the 
World ſhould have been of your Mind ; and that 
till you can ſee ſome farther Ground from Reaſon 
and Scripture td alter your Opinion, you muſt con- 
tinue to think as you do, tho' the whole Poſſe of 
your Creed-Makers ſhould change their Minds and 
turn againſt you ; and therefore that you are not 
your ſelves, and conſequently that others ought 
not to be, at all influenced by them. 
Seeing then there is an eſſential Difference be- 
twixt your Judgment 3nd. Senſe of Scripture, and 
the Scripture it ſelf, the One being Certain and 
Infallible, and the Other Fallible and Uncertain ; 
and (ceing alſo. what you. declare to be true and 
necellary, is that only which you think to be ſo, 
whether it be rcally ſo ar not; and which you muſt 
equally think to be true and neceſſary, whether any 
Body elſe in the World hauld agree with you here- 
in or not: From hence, I think it is evident, even 
to a nitration, that you have changed the 
Rule of Faith even in Fundamentals, that you have 
Jubſtitured your own. private Senſe in the Room of 
Scripture, and advanced your own weak and falli- 
ble 2 — as the Teſt of Chriſtianity, and the 
Rule and Standard of all Truth and Orthodoxy, 
in Matters of Conſcience, and Eternal Salvation. 
Lou can have nothing to ſay here, but to inſiſt 
poſitively in it, that you are in the Right, that your 
. Judgment in this Caſe is the ſame with Scripture, 
and that your Senſe is the true Senſe; but I muſt 
tell you that this is ſo only in your Judgment or 
Opinion, in which you may, as you muſt own 
after all, be miſtaken; and there are other Men 
of undoubtedly equal Parts and Abilities, and 
of equal Honeſty and ein in * the 
Al | es. 
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Scriptures, who cannot be of your Mind in theſe 
Matters, and who yet, to any diſintereſted By- 
ſander, muſt be thought at leaſt as likely to be in 
the Right as your ſelves. Good God! to what an 
Height of Enthuſiaſm and Bigotry muſt Men be 
brought, before they can thus ſubſtitute their own 
private Judgment and Senſe, expreſs'd in their own 
Words, in the Place of Scripture it felf ; and then 
damn all that will not come into their Scheme, or 
that will not join with them in the ſame Jingle of 
unintelligible Sounds. fo 
beſeech you, Gentlemen, nay, I conjure you, 
as you are Miniſters of the Goſpel, in the Name 
of your great Lord and Maſter, and as you ex- 
pet to be judged by him, let us know by what 
Authority you have taken upon you to make new 
Fundamentals, or to declare any Thing as neceſſa- 
ry to Salvation, which God by any Revelation to 
Mankind has never made fo. If. you could prove 
your implicit contradictory Propoſition to Be true, 
which is impoſſible, yet ftill while we have the 
Bible in our Hands, you could not give us the 
leaſt Appearance or Shadow of a Proof that it is 
a Fundamental Truth, or neceſſary to Salvation; 
and what Antichriſtian Tyranny, what an Out- 
rage of uncharitable Zeal then is it in you to de- 
liver over great Numbers of your Fellow · Chriſti- 
ans, who Believe in and Worſhip the ſame God, 
thro' the alone Mediation and Interceſſion of the 
ſame Lord Redeemer, and Only Begotten Son of 
God, depending upon the effectual Aid and Aſſiſt. 
ance of the ſame Bleſſed Spirit of God, in Hope of 
the ſame Glorious Immortality, thro'the ſame San- 
ctification of che Spirit and Holineſs of Life; to deli- 
ver them over, I ſay, notwithſtanding all this, to the 
uncovenanted Mercy of God; which is generally but 
a ſofter Name for the Flames of an eternal Hell; and 
this merely for not knowing what they could not — 
1017 
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ſibly know, or for not believing what they could 
ſee no Reaſon to believe. If your own eternal Sal- 
vation muſt depend upon the Truth of your 
Scheme, the Lord have Mercy upon you! But 
tho' I haye ſufficient Reaſon to conclude that you 
are under a Miſtake in this Matter, yet I have 
more Charity than to think that your Error 1s 
damnable ; I am perſwaded that whatever Miſtakes 
or Errors are conſiſtent with a ſincere Endeavour 
to know the Will of God, and to do it, are conſiſ- 
tent with Holineſs, and therefore with Salvation; 
and that God not only will not condemn a Man 
for an Error abſolutely Invincible, but will alſo 
upon the gracious Terms of his Goſpel Covenant 
by a general Repentance, thro' the Merits of Chriſt, 
be ready to pardon all ſuch Miſtakes and Errors 
as Men may fall into, not from .any vicious, ſel- 
fiſh Principle, or any wilful Oppoſition to the 
Truth, but from mere Humane Frailty, or ſuch 
Weakneſſes and Overtights as. are common to the 
| beſt of Men. This is certainly moſt agrceable to 
the Genius and Spirit of Chriſtianity; a Principle 
every where recommended and euforced by the 
Goſpel of Chriſt; and without ſuch a Principle 
of Charity, and that Diſpoſition and Conduct that 
muſt flow from it, and be influenced by it, I fear 
the moſt illuminated Dogmarizer of us all would 
have reaſon to tremble under the Inſpection of his 
omniſcient Lord, and deſpair of his own Salvati- 
on. For my own part, I ſee Reaſon every Day 
more and more to thank God for the Bleſſing of 
ſuch an Education, as never led me into theſe Prin- 
ciples of Bigotry and Enthufiaſm, but that I can 
worſhip the One true God, through the Merits and 
Mediation of his onff-begotten> Son, depending 
upon the effectual Aid and Aſſiſtance of the Holy 
Spirit, to lead me into all neceſſary Truth, and tp 
guide me through the pores and Temptations of 
7; 3 © ws this 


(38) 
this World, in the Way of Peace and Holineſs, to 
the heavenly everlaſting Kingdom; without think- 
ing my ſelf obliged to pronounce Damnation on 
one Side orthe other, where Men appear equally 
honeſt and ſincere, merely becauſe they cannot a- 
ree about certain dark myſterious Points, which 
ome weak Zealots may reckon of great Impor- 
tance. In ſuch Caſes, it ſeldom happens but the 
confident, preſuming, dogmatical Side are in the 
wrong; and whether they are right or wrong with 
regard to their Notions, they are certainly wrong 
in their Conduct, when they are ſo free with their 
Anathemas and Curſes, as if God had entruſted 
them with the Keys of the Bottomleſs Pit, and 
withal given them a Commiſſion to conſign over 
thoſe to everlaſting Fire, who in the Judgment of 
the whole Impartial World muſt be look'd upon 
to be as intelligent and honeſt, as good Men and 
as good Chriſtians, as themſelves. For my own 
Part, I long for that Time, which I hope is not 
far off, when this, Spirit of implicit Faith, and 
blind uncharitable Zeal, ſhall be exploded, and 
baniſh'd our Proteſtant Country; and when Since- 
rity on the one Hand, and the abſolute Neceſſity 
of being actually in the right on the other, ſhall 
remain as the only diſtinguiſhing Principles of 
Papiſts and Proteſtants. | 
I have nothing more to add, but to declare that 
the Gentlemen in London, who ſubſcribed the Pa- 
per of Advices, have no Hand in this Letter. I am 
not perſonally known to above five or ſix Mini- 
ſters in and about London, and of thoſe few I know 
nothing as to their Sentiments in theſe Matters, 
farther than they have deglared themſelves to the 
World, that ſome of them think the Scripture a 
ſufficient Rule of Faith, and ſome think otherwiſe. 
But were all the Miniſters in the Kingdom againſt 
me, I ſhall continue, as Occafion offers, _ 
an 
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and publiſh what I ſhall rake to be juſt and reaſon- 
able upon this Subject; and ſhall think any temporal 
Intereſt of my own but a mean Sacrifice, if I can 
but contribute any thing towards the ſuppreſſing 
and diſcouraging the Popiſh Spirit of Infallibility, 
and implicit Faith, and promoting that neceſſary 
Truth, which is inſeparably connected with Chri- 
ſian Peace, and Unity, upon the Foundation of 


Chriſtian Charity. J am, Gentlemen, 
: Tours, &c. 


POSTSCRIPT: 
x Occaſion'd by 
| Mr. Bradbury's Disco uRSE, 


The Neceſſity of Contendins for ReveaPd 


Religion. 


1 H E Reverend Mr. Thomas Bradbury hav- 


ing lately ſignaliz d himſelt, among others, 

in contending for the Neceſſity of Human 
Teſts, or the Declarations and Deciſions of weak 
and fallible Men, in Matters of pure Revelation 
and Divine Faith; as if no Words which the Ho- 
| | - I 
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ly Ghoſt teacheth were in themſelves ſufficiently 
expreſs or clear, till he and his Friends had ex- 
plain'd and improv'd the Meaning of the Spirit; 
he has now thought it worth his while, and ſuita- 
ble to his Character, to entertain the Publick with 
a bitter Invective upon the Chriſtian Revelation. 
1 muſt needs ſay, that I have never ſeen more Con- 
ceit and Vanity, Uncharitableneſs and IIl-Nature, 
put together, with ſo ſmall a Proportion of Truth, 
| Juſtice, or Common Senſe, as 1 find in his Diſ- 
courſe, intitl'd, The Neceſſity of Contending for Re- 
vealed Religion. He ſets out upon the Strength of 
his own Infallibility; taking it for granted that 
his own abſurd, unintelligible and contradictory | 
Scheme, 1s the Faith once deliver'd to the-Saints, 
the real Doctrine of the Goſpel, and the certain 
Infallible Word of God: And upon this bare Sup- 
poſition, without the Jeaſt Appearance or Shadow 
of a Proof, he repreſents all who differ from him 
in any of his Conceits, as betraying the Chriſtian 
Cauſe, denying the Lord that bought them, and eluding 
the Grand Deſign of Salvation in the Goſpel. 

He ſeems perfectly diſtracted at the juſt Diſap- 
pointment he has met with, in the Loſs of his In- 
tereſt and Reputation among his Friends; and to 
revenge himſelf, having prepared a Compoſition of 
Rage, Malice and Uncharitableneſs, and lighted 
it with a blind and burning Zeal, he draws Clowds 
and Darkneſs all around him ; puts himſelf into a 
wild Confuſion, and ſcatters his Indignation, (the 
Overflowings of a diſturb'd Imagination,) at Ran- 
dom. I dare ſay he can give no other Reaſon for 
this Conduct, but that thoſe whom he attempts to 
be ſevere upon, are ſuppoſed not to be exactly of his 
Mind in ſome diſputable Points relating to the Tri- 
nity: However, I cant ſay but it was prudently 
done, in the Midſt of his Anger, not to meddle 
with the Argument, ſince tis evident his Talent 
does not lie that Way. 2 
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I think Mr. Bradbury has committed a remarka- 
ble Blunder in his Title Page; which, to render it 
conſiſtent with his Book, ſhould have been The 
Neceſſity of Contending for Unrevealed Religion; or, 
The Neceſſity of a blind implicit Belief of we know not 
what; ſince 1 fear that he has not contended for 
any One Principle of Revealed Religion as he 
ought; nay, that he has ſapp'd the Foundation of 
all Religion, whether Natural or Reveal'd ; expo- 
ſed the Chriſtian Revelation to the Scorn and Con- 
tempt of the whole Intelligent World; and left 
himſelf no Principle, no Footing, upon which he 
can poſſibly defend it. | | 

I preſume my Reader will not think it impro- 
per that I ſhould tack the following Remarks as a 
« Poſtſcript to this Letter, when they ſhall find how 
much to the Life Mr. Bradbury has exemplify'd my 
Character of an Enthuſiaſt. Tho' he has not told us 
what his own Thoughts are of the main Subjects 
he writes about, yet he ſt ill ſuppoſes that he is actu- 
ally in the Right; that his own Judgment, or ra- 
ther his coufuſed inexplicable Conceits, are the certain 
Infallible Word of God, and the Faith once deli- 
ver'd to the Saints: And tho' this is what he has 
no more Right to ſuppoſe in his own Favour, than 
a Papiſt, or any other Enthuſiaſt whatever; yet 
take away this Suppoſition, and | defy him, or a- 
ny Man living, to render any one ſingle Page of 
his Book Conſiſtent or Intelligible. But tho' he 
continually aſſumes, with the utmoſt Confidence, 
the Privilege of being in the right; yet he has not 
once dared to attempt the Argument; tis here on- 
ly his Courage fails him; and here, indeed, he 
has diſcover d a little Modeſty. But not to detain 
the Reader in Generals, I ſhall proceed to make a 
few particular Remarks upon the Diſcourſe now 
under Conſideration. 8 


1. One 
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- 1, One Thing, which I cannot but obſerve in 
Mr. Bradbury, is his general and confuſed Way of 
applying Texts' of Scripture, to Purpoſes for which 
they were never intended, and to which they have 
not the leaſt Relation. He cannot rail or talk Non- 

ſenſe but in the Name of the Lord. He loads eve- 


ry Page with Scripture Texts which, for the moſt 
Part, as apph'd by bim, ſignify juſt as much, as if 
they were brought to ſupport the Papal Tranſub- 
ſtantiation of the Elements, or the -Pythagorean 
Tranſmigration of Souls: All his Darkneſs and 
Jargon is San#ifyd Reaſon ; when he has made 
himſelf really ridiculous, if he happens to be 
lavgh'd at, tho''by Men of the beſt Senſe, and 
ſtricteſt Morals, he is preſently made the Song of 
the Druukard; and thoſe, who cannot give. into . 
his Scheme, are Men of a Reprobate Senſe, and 4 
Carnal Mind. To doubt of his Interpretations, 1s 
to depart from the Faith once delivered to the Saints; 
and to contradi& his Opinions, is doing Deſpite 
to the Spirit of Grace. If He maintains the grodleſt 
and moſt palpable Abſurdities and Contradictions, 
it is becauſe his Underſtanding is enlightened, and be- 
cauſe he walks by Faith, and not by Sight; and if he 
ſubverts all the Principles of Reaſon and Religion, 
he has ſufficient Grounds and Scripture Authority 
for it, as being ſet for the Defenſe of the Goſpel. | 
ſhall here give ſome Inſtances of this Depth. of 
Enthuſiaſm in his applying Scripture, that every 
One may ſee I do not ſpeak thus of him without 
ſufficient Reaſon. + | 
I had placed the Nature of Enthuſiaſm in a 
ſtrong Perſwaſion, grounded upon the Conceit of 
ſome inward, ſecret, divine Impulſe, or Teſtimo- 
ny of the Spirit to the Heart and Conſcience, 
without any rational objective Evidence, or clear 
and ſufficient Proofs: And 1 had ſhewn that this 


Enthuſiaſt ick Principle expoſes Men to all the 
0 Miſchiefs 
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Miſchiefs of a blind implicit Faith, and an Anti- 
chriſtian uncharitable Zeal ; ſince every warm con- 
ceited Zealot, how wild or extravagant ſoever his 
Opinions. are, may make ſuch a Plea with equal 
Juſtice. ©T took it for granted that the Evidence 
upon which the Truth of the Chriſtian Doctrines 
is founded, is a Rational Evidence ; and that it is 
objeRively, propoſed to the Underſtandings of 
Men by clear and ſufficient Proofs. Now, Mr. 
Bradbury, tho” he has done me the Honour to ob- 
ſerve upon me in his own Way, yer he does not 
pretend fo Thew that T have either miſtaken the No- 
tion of Enthuſiaſm, or miſapply dit; but with 
wonderful Patience takes all the Abſutdities I had 
charged upon the Score of Enthuſiaſm to himſelf, 
and endeavouts to juſtify the Character by tacking 
certain Scripture Sounds to the ſeveral Parts 
of it. 11 QT, 1 | l 68 1 510 
Thus when I make it a Mark of an Enthuſiaſt 
to pretend to he Teſtimony of the Spirit, for the 
Belief, of What he cannot make our by any rational 
objectiye Evidence; Mr. Bradtury claps in this 
Text, 1 Cor. ii. 9, 10. Eye hath not ſeen, nor Ear 
heard, neither have enter d into the Heart of Man, the - 
Things which God has prepar'd for them that love him; 
but God has revealed them unto us by bis Spirit. 1 
would here ask him, whether the Things which 
God has revealed unto us by his Spirit, are re- 
vealed in their proper rational objective Evidence 
to our Underſtand ings, ſd as to render them Intel- 
Jigible and Conſiſtent with the Nature and Reaſon 
of Things? If they are, he has not quoted this 
Text againſt any Thing that I have ſaid; bur if 
they are not thus revealed Intelligibly in their ob- 
jective Evidence to the Undetſtanding and Reaſon, 
1 defy him to ſhew that they are revealed in any 
Manner or Senfe at all. He goes on in the ſame 
Way to chime in the 2 of other Texts; 3 
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We walk by Faith, and not by Sight. Te have an Un- 
ction from the Holy One, &c. The Carnal Mind is En- 
mity againſt God. The Spirit witneſſes with our Spirit. 
The Eyes ef cur Underſtanding are enlighten'd, &c. p. 
13. and then concludes with, this Notable Obſer- 
vation: By theſe Scriptures it appears, that all the 
© Phraſes which this daring Author is ſo merry 
with, are no Other, than what the Holy Ghoſt 
teacheth: A poor Sign of ſuch Perſons Value for 
the Bible, when the. Word of the Lord is to 
them a Reproach! But when, I pray, or by 
what Means did the Word of the Lord come to 
Mr. Bradbury with the Revelation of this New 
Doctrine, . there is no Difference between 
Scripture Truths and Scripture Phraſes; or that 
Ben may not uſe the Phraſes which the Holy 
Ghoſt teacheth in a very abſurd and ridiculous 
Manner, without underſtanding, or without re- 

garding the Meaning of the Spirit? Let him ſhew 
that 1 bave miſtaken the Nature of Enthuſiaſm, or 
charged it where it is nor due, and J will ſubmit 
to his ſevereſt Cenſures, and publichy beg his Par- 
don; but. otherwiſe, I muſt tell him that he has 
done more to fix the Ridicule upon himſelf, than 
any. Body could poſſibly have done without him. 
Mr. Bradbury, in his Way of quoting Scripture, 
makes. no Scruple of applying the Authoritative 
Declarations of the Apoſtles, concerning the Do- 
ctrines which they bad received by Revelation 
from God, and the Sufferings they were expoſed 
to in Defence of the Truth; I ſay, he makes no 
Scruple of applying all this to himſelf, as his 
oven Perſonal Caſe, in theſe preſent Diſputes among 
his Brethren ; as if he was as certainly and infal- 
libly in the Right, and was as certainly and infal- 
libly a Sufferer for the Truth, as the Apoſtles them- 
ſelves were. But, with what Face can this San- 

guine Gentleman ever make his Appearance again 
| in 
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in any Publick Aſſembly, after he has done him- 
felf ſuch ſignal and undeferved Honours! This 
Arrogance of placing himſelf in the Chair, and 
dictating to the People with an Air of Apoſtolical 
Certainty and Authority, runs thro' his whole Dif- 
courſe ; and one cannot read a ſingle Page, without 
being ſhock'd and ſurpriz'd at it : Bur I ſhall haye 
Occaſion to exemplify this more particularly un- 
der the next Remark; which is, 

2. That he brings his railing Accuſations a- 
ainſt his Innocent Brethren, of denying the Lord that 
ought them, and departing from the Faith once deliver- 

ed to the Saints ; not only in Defiance of all that 
Charity which the Goſpel requires ; but without 


the leaſt Regard to the eternal Moral Obligations 
of Truth and Juſtice. 


He has given me a Taſte of this Spirit, among 
the numerous Calumnies and-Reproaches which he 
has poured out againſt the whole Body of the Non- 


ſubſcribers. The Four Gentlemen, to whom I wrote 
the foregoing Letter, having declared it as a ne- 
ceſlary Fundamental Article of the Chriſtian Faith, 
that the Father, the Son, and the Holy Ghoſt, 
(conjunctly taken) and not either of theſe alone, 
(or ſeparately conſider'd) are the One only True 
' God, or the One Supreme Being ; I call'd upan 


them to affirm ſome diſtin& determinate Ideas to 


the ſeveral Terms they make uſe of in this Propo- 
ſition, or to tell us what they mean by One God, 


or by the Words Father, Sou, and Holy Ghoſt, as 
they uſe them ſometimes ſeparately, and ſometimes 
conjunctly, and ſuppoſe them not to ſignify pre- 


ciſely the ſame Thing: This I thought they could 


not do in their Scheme, withour giving up either 
the Unity of God, orthe Trinity of Perſons; and fo 
falling into Socinianiſſm on the one Hand, or Ti- 


theiſm on the other. It does not yet appear that 


the Gentlemen nd” have any Thing to ſay 
| F 2 | | ro 
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to this; for they have not thought fit to ſatisfy 
the World that they have uſed articulare Sounds in 
this Caſe with any Senſe or Meaning at all. Mr. 
Bradbury, I believe, would willingly have help'd 
em to an Anſwer to this Part of my Letter; but 
he finds it much eaſier to furniſh his Quora of 
Defamation ; he affirms. in his Preface, p. 12. re- 
fering to the foregoing Letter, p. 34. That the 
* very Thing I there write againſt is, their ſub- 
© {cribing That there is but One only Living and 
© True God.' I cannot but ſtand amaz'd, to think 
with what Senſe of Shame, with whar Honour or 
Conſcience, he could ſay this in the Face of the 
whole World about us, which every. Body knows 
to be falſe: He might with equal Truth and Ju- 
ſtice have declared that the only Thing I wrote a- 
gainſt was, their having proteſted againſt the Opi- 
nions of Machiavel, Hobbs, or Spincza; but there 
is no guarding againſt a Man, who always writes 
Controverſy in a Ferment. | 
In attempting to render his Non-ſubſcribing Bre- 
thren, or all thoſe he does not like, odious; he 
has made himſelf perfectly ridiculous, by the great- 

eſt poſſible Abuſe and Miſapplication of Scrip- 
ture: He confounds the external rational objective 
Evidence, upon which the Truth of the Chriſtian 
Doctrine is grounded; in the plain Declarations 
of Chriſt and his Apoſtles, confirmed by the Holy 
Ghoſt in the Power of Miracles, with the inter- 
nal Sanctification of the Spirit, ſubduing the Luſts 
of Men, and reconciling them to the Purity and 
Holineſs of God : All thoſe Texts which plainly 
relate to the former of theſe, he applies to the 
latter; and then all that deny or doubt of any of 
his confuſed inexplicable Jargon, which, in the 
Cant of Infallibility, is the pure Word of God, and 
the Faith once deliver d to the Saints, are repreſented 
as Men deſtitute of the Spirir of Grace, wicked, 
unſanctify d, ungodly Wretches. In 
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In what he ſays concerning the Satisfaction of 
Chriſt, and the Juſtification - Sinners by Impu- 
red Righteouſneſs, he repreſepts it as the moſt 
monſtrous, abſurd and contradictory Doctrine in 
the World; and perhaps, as he underſtands it, it 
is ſo : But I ſhall ſhew preſently how effectually he 
has ſubverted the Chriſtian Revelation, and given 
ir up into the Hands of Deiſts and Infidels; I 
would here only take Notice of his confounding 

the rational Evidence of the Chriſtian Doctrines 
to the Underſtanding, with the Inward Sanctifica- 
tion of the Spirit. He ſays, p. 40. I am of the 
* ſame Opinion with thoſe that deny the Satisfa- 
© &ion of Chriſt, that it is an Irrational Doctrine: 
© I mean, it could never have been found out by 
© any Reaſon that is not divine; and it cannot 
© be recciv'd by any Reaſon that is not ſanctify'd. 
What he here ſuppoſes is plainly this, that as the 
Chriſtian Doctrines, particularly that of Chriſt's 
Satisfaction, could never have been diſcovered or 
revealed by any but God himſelf ; ſo that they 
cannot be received, believed, or aſſented to, as 
true, nou they are revealed, but by the Sanctificati- 
on of the Spirit. This Principle is evidently falſe, 
and the Uſe he makes of it is moſt abominable : 
For, I beg to know of him, what One ſingle Do- 
ctrine of Chriſtianity there is, which a wicked Man 
may not receive, believe, or aſſent to, as True, and 
Divine ; nay, which the Devil himſelf does not 
thus believe. This, I think, muſt be univerſally al- 
Jow'd, that tis more than poſſible for Men to 
give intirely into Mr. Bradbury's Scheme to believe 
all that the Goſpel reveals, i. e. to be of his Par- 
ty or Opinion, withour having any Thing of the 
Sanctification of the Spirit, or the leaſt Feat of 
God before their Eyes. 

Nov, tho'a Man may firmly believe a Doatine 
as revealed in Scripture, withont believing wt 
144 Br 
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Bradbury's Senfe or Explication of that Doctrine, yet 
this is what he cannot allow; for not to be of his 
Opinion concerning the Metaphyſical Nature, the 
Perſon, the Satisfaction and Atonement of Chriſt, 
is with him the ſame thing, as not to believe the 
Scripture, or to be no Chriſtian. 

This Conduct muſt proceed from a Vanity and 
Inſolence, which arc almoſt peculiar to the Man ; 
but his entailing Practical Godlineſs on his own 
Scheme, and his charging all thoſe, whoſe Opini- 
ons in theſe Matters he does not like, with Irre- 
ligion, and Moral Wickedneſs, is ſtill worſe, and a 
plain Evidence that he knows not what Manner 
of Spirit he is of; for thus he goes on p. 46. 
Mark the Perfect Man, and behold the Upright; 
© obſerve one who has not lift up his Soul to 
Vanity, nor {worn deceitfully, who lives above 
* the World, doing Juſtice, loving Mercy, and 
Walking humbly with his God. Enquire of 
that Perſon what he thinks of revealed Religion; 
one that prays in his Family, and abounds in 
© the Works of the Lord; ask him his Opinion 
© about the Righteouſneſs of Chriſt, his Divinity, 
© his Union with Believers, and the Fellowſhip 
© of the Spirit; try whether ſuch a one will tell 
you this is all Cant. See what Diſcourſes are 
© molt reliſhed, by thoſe that are of a humble 
and contrite Spirit, and tremble at God's Word, 
© who mind his Ordinances, keep his Sabbaths, 
and will not turn aſide from the Flocks of his 
* Companions. How vain is it for thoſe who 
deny the Faith to talk againſt Impoſitions; when 
practical Religion it ſelf comes under that No- 
tion? How abominable is it, when the Liber- 
ty they plead for is not only oppoſed to the 
7 rines of the Goſpel ; but to the Qbſervati- 
on of the Lord's Day, to the Worſhip of God 
in Families, to the Communion of Saints, * 
8 t 


( 47) 


© the ſocial Devotion of the Churches ?—— They 
mean no more by Liberty, than an Occaſion to 
© the Fleſh Would not any one be apt to con- 
clade that all this muſt be certainly writ againſt 
the 'moſt vicious and profligate Wretches, that 

aft off not only the Belief of Revelation, but the 
Practice alſo of all moral Vertue, and Duty. And 
t whoever obſerves the Caſt and Temper of the 


an, muſt plainly ſee, that this is all levelled a- 


gainſt thoſe who not are of his Mind, or who can» 
not-agree with him in the Points, which he is here 
contending for. I doubt not but an Antinomian in 
the Points of Satisfaction and Juſtification by 
Faith, and a Sabellian, or diſguiſed Sociu ian, 
with reſpect to the Trinity, would return ſuch 
Anfwers to the Queſtions here propoſed, as ſhould 
wonderfully pleaſe him, and obtain his Licence to 
be a Chriſtian : But, if any one ſhould reject his 
Senſe and Interpretations in any of theſe Points; 
they onght to know, that they are Unbelievers, 
they can have no Communion with the Saints, 
and ſhall not have Mr. Bradburys Leave to be 
honeſt Men, or to worſhip God, or pray in their 
Families. If they will not come into his Scheme, 
and talk as downright Nonfenſe, and palpable 


Abſurdities as he does, he will ſtrike them out 


of the Book of Life, and efface all the Ideas and 
Impreſſions of God and — upon their Souis. 
After all his Talk of ſanctify'd Reaſon, and the 
Illumination of the Spirit; I am ſure, if he breaths 
any Spirit here beſides human Frailty, and the 
Depth of Prejudice, it is a Spirit not very confi- 
Rent with the Chriſtian Meekneſs. 


Jam Furror ! humanum noſtro de pectore ſenſum 
| Expulit ; ac totum ſpirant N , 


* 
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Does this Gentleman, while he is calumniating 
and falſly accuſing his Brethren, conſider whoſe 
Work he is doing, and by what Spirit he is inſti- 
gated? Does he conſider, that he has any Account 
to give, or that he is under the Cognizance of a 
Supreme Inſpecter and Judge? Or does he think that 
his Falſhoods and Calumnies are ſanfify'd, as wel 
as his Reaſon? If he cannot make good theſe rail- 
ing Accuſations, againſt thoſe who have provok'd 
him ſo much, by reje&ing his humane Impoſitions, 
and contending for the Sufficiency, of Scripture a- 
lone, as the only Teſt and Standard of divine Faith, 
he ought to remain for ever ſilent under the 
Shame and Reproach of a falſe) Accuſer. I ſup- 
poſe the - Scripture is the only Rule of Faith to 
Mr. Bradbury, and thoſe that are of his Mind, 
and their [Interpretations and Senſe of Scripture 
muſt be the only Rule to the reſt. of Mankind; 
for upon. any other Suppoſition, I challenge him, 
or any of his cooler and more learned Friends, to 
juſtify the impoſing or exacting any thing as neceſ- 
ſary to Chriſtian Communion, which the Holy 
Ghoſt in Scripture has not expreſly and clearly 
made neceſſary to Salvation. But it would be but 
A low and mean Condeſcention in Mr. Bradbury to 
ſtoop to the Drudgery of Reaſoning ; and perhaps 
he declines that Work, as the only Guard he has 
againſt carnal Reaſon; tho' he ſeems ro depend 
very much upon Mr. Milcox and Mr. Comming. 
What Mr. Mileox may do I cannot ſay, but I dare 
foretel that Mr. Comming will never appear in De- 
-Fence of Mr. Bradbury; and tho' 1 have a juſt 
Value for Mr. Comming as a Gentleman of great 
Learning, Integrity and good Senſe; yet Jam per- 
ſwaded that before it is over, he will find. himſelf 
entirely loſt and confounded, in the Cauſe which 
he has now undertaken. Burt 
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3. Mr. Bradbury's moſt maſterly Strokes are yet 
behtnd. It muſt be own'd, that he has contend- 
ed for revealed Religion in a Manner, which no 
Body has ever done before him; he has contend- 
ed for it, by giving up all the Principles upon 
which it is poſſible to defend it. For ſpeaking of 
the meritorious Obedience, the Death and Sacri- 

fice, the Propitiation and Aronement of Chriſt, 
and the Method of God's Grace in the Salvation 
of Sinners, thro' the Mediation and Intercefſion of 
his Son; he declares, that theſe are all Alſurdities 
tp the Reaſon of Man ; that 'tis contrary not only to the 
Luſts of People, or to the carnal Mind, but even to 
their moſt exalted Reaſon ; that tho God has reyeal- 
ed it to us by his Spirit, yet even ſuppoſing this 
external Revelation, and all the rational obſeckive 
Evidence of Chriſtianity, it cannot enter into the 
Heart of Man, that the Satisfaction of Chriſt, not- 
withſtanding the Evidence of Revelation, propoſed | 
to the Underſtandings of Men, is ſtill an irrational 

Doctrine; nay, that it deſtroys every Natural Idea 
that we have of divine Juſtice ; and that, laying afide the 
Evidence of Revelation, the DoAtrine, is fo far fro om 605 

ing true, that it . is ridiculous. See p. 39, 4% 4 

where he has heaped up, all the Abſurdities an 
ntradictions concerning Reaſon and Revelation, 
that could have been well thought of. If the Chri- 
ſtian Do&trings. are ſuch as deſtroy every | nati- 
ral Idea we havg, of divine Jaſtice, they muſt des 
ſtroy every e a] Idea we haye of all other divine 
Perfections oo is evident, that all the Natural 
and Moral Pant ions of God, have a _neccllar [ 
ech t Connexion wich and Dependengeups 
on each 18 Jo. that, whatever deſtroys eyers. 
oy. Idea os aſtice, muſt equally deſtroy. Very 
N 15000 ther auen Gods, t.. 4, 
mult deſtrg brad the. natural prior, Evidence for. 
he. Being 280 iſtence 2 a God; and ſo leave | 
no 


r 
no poſſible Ground or Footing whereon to ſup · 
port any Revelation at all. | 
Again: If the Chriſtian Doctrines, abſtracted 
from the Evidence of Revelation, are in themſelves 
and in the Nature and Reaſon of Things fo far 
from being true, that they are ridiculous, tis certain 
that no Revelation can make them otherwiſe 
than ridiculous. Revelation is the Light that 
renders Things viſible, that could not be diſcover- 
ed by the naked Eye of unaſſiſted Reaſon ; tis like 
2 Teliſcope that brings the Object nearer, which 
was before too remote, and places it in a diſtin& 
and proper Point of View: But then it repre - 
ſents Things as they are, and Reaſon is ſtill the 
Eye by which they muſt be perceived and judged 
: And to fay that any Doctrine, which is in it 
elf, or in the prior Nature and Reaſon of the Thing, 
irrational and ridiculous, may be made true and 
reaſonable by Revelation, is the ſame Abſurdity 
as to ſay, that the Light, which renders Things 
yiſible, alters the Nature of the Things themſelves; 
or that a Body, which is in its qwn Nature and 
Conſtitution a Cube, is, by barely becoming vi- 
fible, turned into a Sphere. According to this 
way of talking, there can be no fuch thing as Truth 
or Falſhood, right or wrong, or any neceſſary eſſen- 
tial Difference in the Nature and Reaſon of Things. 
"Naw every one. mult ſee it as a neceſſary Con- 
ſequence, from what has been ſaid, either that the 
Chriftian Doctrines are not, and cannot poſſibly 
be true or divine; or elſe that Mr. Bradbwy miſ- 
underftands them, and talks of them upon wrong 
Principles. ; Perhaps he is too far gone in the 
Conteit of Infalljbility, ever to receive any farther 
ConviRtion himſelf; bar T hope the Genetality of 


= 


Chriſtians will*chufe rather to quit Mr. Bradiwy's 


(Scheme, and fuppaly him 2 weak, paſſionate, pref. 


Ut , 
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diced Man, than part at once with their Faith 
and Reaſon, and give up all the Principles and 
Evidence of Natural as well as Revealed Religion. 
What a Notion muſt Mr. Bradbury have, and 
what an Account has he here given, of the Illumi- 
nation and Sanctification of the Spirit, while he 
repreſents it as the Work and Office of the Spirir 
of God, to efface all the Natural Ideas we have of 
divine Juſtice, and conſequently of all the orher 
divine Perfections; and thereby to eſtabliſh Faith 
upon the Ruins of Reaſon, and advance a Revela- 
tion, as from God, upon the entire Subverſion of 
Natural Religion ! a 

Had the Apoſtles, and firſt Promulgers of Chri- 
ſtianity, given this Account of it, muſt not the 
whole World have rejected it with Dildain, as a 
Religion intended to unman them, by deſtroying 
the common Principles of Reaſon, and convert- 
ing them only. to Idiocy, or wild Enthuſjaſm ? 
For, ſure I am, thar if his Repreſentation of this 
Matter be right and juſt, if he has conſidered the 
Scripture Revelation as it is in it ſelf, and has bot 
miſtaken the Nature of it, none but a Fool or a 

.Mad- man. can be à Chriſtian, » 17-66þ 
That the Chriſtian Doctrines are in themſelves, 
and laying aſide the Teſtimony of Scripture, irra- 
tional, abſurd, and ridiculous, is the only Specu- 
lative Principle of Deiſm and Infidelity; and in- 
deed granting the Principle to be true, as Mr. 
Bradbury does, the Conduct of thoſe who reject the 
Profeſſion and Belief of Chriſtianity upon this 
Foot, muſt be juſt and rational; ſo. that I hope 
Mr. Bradbury, when he has alittle cooled upon it, 
will ſeriouſly bethink himſelf what he has been do- 
ing ; whether he has not been pulling down whathe 
intended to build up; whether he has not effectu - 
ally armed the Encmics of Chriſtianiry 2 the 
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C8) 
Do&rines of the Goſpel; enabled them to fight a- 
gainſt him with his own Weapons, and unanſwera- 


.bly-to pin him down to Deiſm ar up- 
on _ own Frincifles 0 
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C nei ee 7 publiſm d, 6 
4 e. Nature and Qonſequences. of n de- 
Gen in anſwer to Mr. Ir 14 s Remarks ; ; in a 
econd Letter to Mr. Tong, M * Mr. Smith and 
7. Reynolds. By the Tame” Aurbor? | 
© M. & Lerter: oP A8vice do the Proteſtant Difſenters. 
Both ſold by 7. Roberes i in RT oro __ 6d _ 
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